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HOW TO USE THIS BOOK 

Reading, Reflecting, Together 

This book was not written to be read in a single sitting. It was written 

to be read one day at a time, the way it was first written — a chapter 

at a time, over the course of several weeks, alongside an open Bible 

rather than in place of one. The believers in Berea were commended 

not simply for their eagerness to hear the Word but for their habit 

of examining the Scriptures every day to see whether what they had 

been taught was true (Acts 17:11). That daily habit, sustained over 

years rather than compressed into a season, is the entire aim of this 

book and of the Quiet Time practice that produced it. 

To help establish that rhythm, we have included, as an appendix at 

the back of this book, the same daily Bible reading plan we have 

used at dailyqt.org for well over a decade. It walks through the whole 

of Scripture in a year, a few chapters at a time, and it does not need 

to be started in January; you are free to begin on whatever date suits 

you and simply follow the sequence from there. Each of the eighteen 

chapters in this book lines up with exactly one day on that plan, from 

Jeremiah 1–3 on the first day to Lamentations 3:37–5:22 on the last, 

so that this book and your own Bible can move through Jeremiah's 

long ministry, and the grief that followed it, side by side, one day at 

a time. 

This volume covers two books rather than one, and we have 

organized it, as we have with other multi-book volumes in this series, 

into two Parts — Part One walking through the whole of Jeremiah, 

and Part Two through the whole of Lamentations, which has 

traveled beside Jeremiah in both Jewish and Christian tradition since 

antiquity. Each Part opens with a short introduction to help orient 

you to the book you are about to enter. 

Whether you are reading on your own or working through this book 

with a group like one of our own Sunday School classes at First 
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Baptist Church in Dallas, we would suggest the following simple 

rhythm for each day, or for each session if you are meeting weekly 

as a group: 

1. Begin and end in prayer. Ask God, before you open either Bible 

or book, to teach you something true about Himself that day, and 

thank Him, when you close both, for whatever He has shown you 

— even if it is smaller or slower than you expected. 

2. Read the assigned Scripture. Using the reading plan in the 

appendix, read the day's chapters directly from your own Bible 

before turning to our reflections on them. There is no substitute for 

reading the text itself first, in whatever translation you trust, and 

letting it raise its own questions before we offer our own. 

3. Read the corresponding chapter in this book. Each chapter 

walks through that day's passage in the order Scripture presents it, 

drawing out its major movements and, where it seemed useful, the 

historical background behind it. Treat it as a conversation about the 

text you just read, not a replacement for it. 

4. Answer the discussion questions. Every chapter closes with 

four questions sized to fill a forty-five- to sixty-minute group 

discussion, though they work just as well as slower journaling 

prompts for individual reflection. 

If you are part of a group, we would encourage you to read both the 

day's Scripture and the corresponding chapter individually during 

the week, and then use your time together for the fourth step: 

praying through and discussing what God has shown each of you. 

Jeremiah spent forty years delivering a message almost no one 

around him wanted to hear. Our prayer is that this book will help 

you hear it more readily than his own generation did — and that 

Lamentations, written in the ashes of their refusal, will teach you 

what to do with grief and judgment when they finally arrive anyway: 
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bring them honestly before the God whose compassions, even then, 

are new every morning. 
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INTRODUCTION 

The meaning of Jeremiah's own name is disputed — it may mean 

"the LORD founds," "the LORD exalts," "the LORD throws 

down," or "the LORD loosens" — and the striking thing about the 

uncertainty is that every one of those possible meanings turns out to 

describe something this book actually does. The LORD founds 

those who trust Him rather than the nations around them. He exalts 

the humble and throws down the proud. He hurls the unrepentant 

into exile and, in His own time, loosens the exiled from their 

captivity. A prophet's name was not usually this load-bearing, but 

Jeremiah's ministry was unusual in almost every respect, so perhaps 

it is fitting that even his name carries more freight than most. 

Jeremiah was born into a priestly family in Anathoth, a small 

Levitical town within an hour's walk of Jerusalem, and the LORD 

called him to the prophetic office around 627 B.C., in the thirteenth 

year of good King Josiah, when Jeremiah himself may have been 

barely twenty years old. What followed was one of the longest and 

hardest prophetic ministries in Scripture — the better part of forty 

years, spanning the reigns of five kings, ending only after Jerusalem 

itself had fallen and Jeremiah had been dragged unwillingly into exile 

in Egypt. He watched the last flicker of national reform under Josiah, 

and then he watched Josiah's four successors — three sons and a 

grandson — undo it, one weak and compromised king after another, 

until Babylon finally did to Jerusalem exactly what Jeremiah had 

spent a lifetime warning that it would do. 

No other prophet tells us as much about himself as Jeremiah does. 

Scholars sometimes call his most personal passages — where he 

complains to God, questions God's justice, and confesses his own 

exhaustion and fear — Jeremiah's "confessions," though "laments" 

is really the more accurate word. We know his hometown, his 

father's name, his temperament, his loneliness, his moments of anger 

at the very calling God had given him. No prophet in the Old 
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Testament is more visibly human on the page, and few are more 

visibly Christlike in substance: both men wept over the same city, 

both foretold the destruction of the same temple, both were accused 

of treason by their own people, and both remained faithful to a 

message nobody wanted to hear. 

That message, reduced to its essence, was this: repent, or be judged; 

and if you will not repent, then at least surrender, so that the 

judgment costs you less than it must. For roughly the first half of 

the book Jeremiah pleads with Judah to turn back to the LORD 

before Babylon arrives. Once it becomes clear that the nation will 

not turn back, his message shifts to something almost as unwelcome 

to his hearers — submit to Nebuchadnezzar, because resisting him 

is now resisting the very judgment of God. It made Jeremiah, in the 

eyes of his own countrymen, sound like a traitor. It is also exactly 

what happened. 

Readers coming to Jeremiah for the first time are often surprised to 

find that the book does not move in a straight line. It is not arranged 

chronologically, and even careful scholars disagree about exactly 

how it is arranged at all — it reads less like a single continuous 

sermon than like an anthology, oracles and narratives gathered from 

a forty-year ministry and compiled, in stages, into their final form. 

We have not tried to impose an order on the book that Jeremiah 

himself did not use. Instead, this volume simply follows the same 

sequence in which our own Bible reading plan moves through it, a 

few chapters at a sitting, trusting that the repetitions and 

juxtapositions that can feel disorienting on a first read are doing real 

work — driving home, through sheer accumulation, just how long 

God kept extending mercy to a people who kept refusing it. 

Lamentations has traveled beside Jeremiah since antiquity. Ancient 

Jewish and Christian tradition alike attributed both books to the 

same hand, and the Greek and Latin translations placed 

Lamentations immediately after Jeremiah for exactly that reason — 
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it reads like the aftermath of everything Jeremiah spent a lifetime 

predicting. Five carefully crafted poems, four of them built on the 

Hebrew alphabet itself, letter by letter, as if grief needed the entire 

alphabet to say everything it had to say. And near the structural 

center of that grief sits one of the most quietly astonishing pairs of 

verses in the Old Testament: "Because of the LORD's great love we 

are not consumed, for his compassions never fail. They are new 

every morning" (Lamentations 3:22–23). Judgment had already 

fallen by the time those words were written. The city already lay in 

ruins. And still, in the middle of the wreckage, someone found 

reason to say that God's mercies were new that very morning. 

We have titled this volume Judgment and Mercy because we could 

not find a way to talk about either book honestly without both 

words, and because that pairing, more than any other, is what 

Jeremiah spent forty years trying to get his own people to hold 

together — the certainty of God's judgment against unrepented sin, 

and the equal certainty of His mercy toward anyone who would still 

turn back to Him. Judah, on the whole, never learned to hold the 

two together. They wanted a God who judged other nations and 

blessed only them, unconditionally, regardless of how they lived. 

Jeremiah's entire ministry was spent explaining that this was never 

how the covenant worked, and Lamentations is a five-poem 

meditation on what it costs a people to learn that lesson too late. We 

hope that reading both books together, exactly as they have long 

been read together, will do for you what it was meant to do for Judah 

— teach you to take God's judgment seriously enough that His 

mercy stops feeling optional, and to trust His mercy deeply enough 

that His judgment stops feeling like the last word. 
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PART ONE 

The Word of the LORD Against Judah 

Jeremiah 1–52 

Jeremiah is, by word count, the longest book in the Bible, longer 

even than Isaiah, and its size alone tells you something about the 

length and difficulty of the ministry compressed into it. Roughly half 

of it is poetry and half prose, and unlike most of the other prophetic 

books, entire prose narratives sit alongside the poetic oracles — 

extended, biographical accounts of Jeremiah's arrests, his trials, his 

confrontations with kings, his rescue from a cistern, his forced exile 

to Egypt. Scholars have long noticed that this narrative material 

becomes more prominent in the second half of the book, after 

chapter 25, while poetic oracles dominate the first half — not 

because the two halves come from two different eras of Jeremiah's 

life so much as because the book was compiled, over time, from 

many kinds of material: sayings, sermons, and stories, gathered and 

shaped into their final form either very late in Jeremiah's own 

lifetime or, more likely, shortly after his death. 

We know a good deal about how at least one portion of the book 

came to be written down, because Jeremiah tells us himself. In the 

fourth year of King Jehoiakim, the LORD instructed Jeremiah to 

dictate everything He had spoken over the previous twenty-three 

years to his secretary Baruch, who wrote it on a scroll. When 

Jehoiakim heard the scroll read aloud, he cut it into pieces with a 

scribe's knife and burned it in his fire pit, column by column, 

apparently unbothered by what it said about his own coming 

judgment (ch. 36). Jeremiah simply dictated it again — "and many 

similar words were added" (36:32) — which is as good a summary 

as any of how this whole book seems to have grown: not written 

once and left alone, but preached, rejected, rewritten, and added to, 

across four decades, by a prophet who never once stopped when his 

message was refused. 
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The historical background matters more for reading Jeremiah than 

for almost any other prophetic book, because so much of Jeremiah's 

message is tied to specific, dateable political crises. Josiah's father 

and grandfather, Amon and the notoriously wicked Manasseh, had 

filled Judah with idolatry for over half a century before Josiah came 

to the throne as an eight-year-old boy and, in his twenties, launched 

the most thorough religious reforms Judah had ever seen — reforms 

so significant that a lost copy of the Law of Moses was rediscovered 

in the temple during their course, evidently by Hilkiah, the high 

priest, who may well have been Jeremiah's own father. But when 

Josiah died in battle at Megiddo in 609 B.C., his reforms died with 

him. Of the four kings who followed — Jehoahaz, Jehoiakim, 

Jehoiachin, and Zedekiah, three sons and a grandson — not one of 

them shared Josiah's convictions, and Jeremiah watched each one, 

in turn, steer the nation closer to the destruction he kept warning 

them was coming. Babylon's rise under Nebuchadnezzar, its 

repeated deportations of the population in 605, 597, and finally 586 

B.C., and the eventual leveling of Jerusalem and its temple are the 

fixed points around which nearly every oracle in this book can be 

dated, even where the book itself declines to date them for us. 

Theologically, the book circles back again and again to Judah's 

persistent unfaithfulness to the covenant God made with their 

ancestors at Sinai — how thoroughly their worship of the LORD 

had blended with the worship of Baal and the Queen of Heaven, 

how completely their priests and prophets had learned to tell the 

people what they wanted to hear instead of what God had actually 

said. But judgment was never the whole of Jeremiah's message. 

Buried in the middle of the book, in what scholars often call the 

Book of Consolation (chs. 30–33), sits one of the most important 

promises in the entire Old Testament: a coming day when the 

LORD would make a new covenant with His people, one written 

not on stone tablets but on the human heart itself, in which "I will 

forgive their wickedness and will remember their sins no more" 

(31:34). Jeremiah did not live to see that covenant ratified. We do — 
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through the blood of Jesus Christ, who Himself described the cup 

at His last meal with His disciples as "the new covenant in my blood" 

(Luke 22:20), lifting Jeremiah's four-hundred-year-old promise 

directly off the page and fulfilling it at His own table. 
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CHAPTER ONE 

Jeremiah 1–3 

Before Jeremiah was ever addressed by name, God had already 

known him. "Before I formed you in the womb I knew you, before 

you were born I set you apart" (1:5) is not simply a statement about 

one prophet's calling; it is a statement about when human life begins 

and whose hands it begins in. Long before Jeremiah could speak for 

himself, he had already been known, set apart, and appointed — 

which means his ministry, like every calling from God, rested on 

God's initiative rather than his own qualifications. That is just as 

well, because Jeremiah's first response was not confidence but panic: 

"I do not know how to speak; I am too young" (1:6). God did not 

argue him out of his youth or inexperience. He simply overruled it 

— "you must go to everyone I send you to and say whatever I 

command you" (1:7) — and then touched Jeremiah's mouth and put 

His own words there (1:9). The gift was given, not developed; the 

courage came after the calling, not before it. 

That courage would be tested immediately, because the message 

God gave Jeremiah to speak was not one his own people, or his own 

family, wanted to hear. Chapters 2 and 3 open the book's long 

central argument, cast in the language of a marriage gone wrong: the 

LORD recalls Israel's devotion "as a bride" in the wilderness (2:2), 

and then catalogs, in relentless detail, exactly how that devotion 

curdled into idolatry — Israel and Judah both "lying down as a 

prostitute" under every green tree (2:20; 3:6), trusting Egypt and 

Assyria rather than the God who had rescued them from Egypt in 

the first place. What makes the indictment so severe is not merely 

that the people sinned, but that they seem to have lost the capacity 

to notice: "no one repents of their wickedness" (8:6, anticipating 

what will be said again later); they had "made their faces harder than 

stone" (5:3) and could no longer register their own guilt as guilt. 
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And yet even here, at the very outset of a book that will spend fifty-

two chapters pronouncing judgment, God's first word to His 

unfaithful people is an invitation, not a sentence: "Return, faithless 

Israel... for I am forgiving... only acknowledge your guilt" (3:12–13). 

The bar for restoration is set almost impossibly low — not a lifetime 

of penance, only honest acknowledgment — which makes Judah's 

persistent refusal to clear it all the more sobering. Both the ignorant 

and the informed, "from the least to the greatest," had abandoned 

the LORD together (5:4–5), and God's warning through Jeremiah is 

not really about Judah's ignorance of what was right; it is about a 

whole nation that had grown too comfortable, too self-assured, and 

too surrounded by leaders who told them what they wanted to hear, 

to bother returning to what they already knew. 

The chapter closes on the note that will define the whole of 

Jeremiah's ministry: "Do not be afraid of them, or I will terrify you 

before them" (1:17). God does not merely ask Jeremiah to be brave; 

He makes bravery the very condition of Jeremiah's safety. Fear the 

LORD, and it is the LORD who protects you from the people you 

might otherwise fear. Fear the people instead, and God Himself 

becomes the source of the terror you were trying to avoid. It is a 

hard word for a young man about to spend the next forty years being 

hated for exactly what God had commanded him to say — but it is 

also, read the other way, an enormous promise: obedience to God, 

however costly it looks from the outside, is safer than the approval 

of everyone else combined. 

Reflection & Discussion Questions 

1. God told Jeremiah He knew and set him apart before Jeremiah 

was even born. How does knowing that your own life and calling 

began in God's purposes, rather than in your own initiative, change 

the way you think about your own sense of inadequacy? 

2. God's charge against Israel and Judah in chapters 2–3 is less about 

outright rejection of Him than about divided, half-hearted devotion 
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mixed with idolatry. Where in your own life is your devotion to God 

mixed rather than whole? 

3. God's invitation to "return" in 3:12–13 asks only for honest 

acknowledgment of guilt, not an elaborate program of self-

improvement. Is there something you have been avoiding admitting 

to God, not because it would be hard to fix, but simply because 

admitting it feels uncomfortable? 

4. God told Jeremiah that fearing Him rather than people was the 

very thing that would keep him safe from those people. Where in 

your life right now would fearing God more, and people less, change 

the choice in front of you? 
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CHAPTER TWO 

Jeremiah 4–6 

If chapters 2 and 3 diagnosed Judah's unfaithfulness, chapters 4 

through 6 pronounce the sentence — and they do so with a genuine 

reluctance that is easy to miss on a fast reading. God's opening word 

is still an appeal: "If you will return, Israel... then you will not be 

driven away" (4:1). Only after that appeal falls flat does the chapter 

turn toward the coming invasion "from the north" in earnest, 

describing it in language so vivid it startles — a nation whose 

"arrows and swords" (5:16) will strip the land bare, a disaster so 

complete that the earth itself will look, in Jeremiah's vision, 

"formless and empty" (4:23), deliberately echoing the uncreated 

chaos of Genesis 1:2. Judgment, in other words, is pictured here as 

creation running in reverse — not an arbitrary punishment, but the 

unraveling of the very order and blessing God had built into the land 

for His people's good. 

The reason for that unraveling is stated with unusual bluntness: "my 

people are fools; they do not know me... they are skilled in doing 

evil, they know not how to do good" (4:22). This is a people who 

have not lost the capacity to think — they are "shrewd," even skilled 

— but have entirely lost the capacity to recognize good from evil, 

because they have surrounded themselves with prophets and priests 

who tell them only what flatters them. "They dress the wound of my 

people as though it were not serious," God says. "'Peace, peace,' they 

say, when there is no peace" (6:14). It is one of the most quietly 

devastating lines in the whole book, because it describes not outright 

rebellion but something more common and more dangerous — 

comfortable religious leadership that soothes a wound instead of 

treating it, precisely because treating it honestly would be 

unwelcome. 

God's charge against His people reaches all the way to the bottom 

of the social order and all the way to the top: "from the least to the 
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greatest, all are greedy for gain; prophets and priests alike, all practice 

deceit" (6:13). And yet, even inside a chapter built almost entirely 

around the language of judgment, the LORD twice interrupts 

Himself to promise restraint: "yet I will not destroy them 

completely" (5:18); "Nevertheless, in those days... I will not bring 

you to complete destruction" (4:27; 5:18). Even the harshest verdict 

in this book stops short of total annihilation, because underneath 

the judgment sits a covenant commitment God is not willing to 

abandon entirely — a remnant will remain, however small, and it is 

through that remnant that His promises to Abraham and to David 

will one day still be kept. 

The command that opens this section — "break up your unplowed 

ground and do not sow among thorns" (4:3) — captures the whole 

logic of what these chapters are asking. Judgment was not God's first 

instinct toward His people; cultivation was. Long before Babylon 

ever became necessary, God was asking for nothing more than 

plowed, receptive ground — hearts capable of receiving what He 

had already planted in His Word. It is the same image Jesus would 

use centuries later in His parable of the sower, and it carries the same 

warning: a heart that has grown hard through comfortable, 

undisturbed indifference will eventually produce no fruit at all, no 

matter how much good seed keeps falling on it. 

Reflection & Discussion Questions 

1. God pictures the coming judgment as creation itself unraveling — 

the land turning "formless and empty" again. What does it suggest 

about the seriousness of sin that God pictures its consequences this 

way, rather than as an isolated punishment? 

2. Jeremiah 6:14 describes leaders who treat a serious wound as 

though it were minor, offering "peace, peace" where there was no 

peace. Where have you been drawn toward comfortable reassurance 

instead of honest correction — either as someone offering it or 

someone wanting to hear it? 
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3. Even in the middle of pronouncing severe judgment, God twice 

promises He will not bring "complete destruction." What does 

God's restraint here, even at His most severe, teach you about His 

character? 

4. The command to "break up your unplowed ground" pictures the 

heart as soil that needs regular tending, not a one-time decision. 

What has made the soil of your own heart harder or more resistant 

lately, and what would it look like to break it up again? 
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CHAPTER THREE 

Jeremiah 7–9 

Jeremiah 7 opens with what has come to be called Jeremiah's 

"Temple Sermon," delivered at the very gate of the temple itself, and 

it takes direct aim at Judah's most cherished piece of religious 

confidence. The people had convinced themselves that as long as 

the temple stood in Jerusalem, they were safe, regardless of how they 

actually lived — chanting "the temple of the LORD, the temple of 

the LORD, the temple of the LORD!" (7:4) as though the building 

itself were a talisman. Jeremiah's answer is to send them back in time 

to Shiloh, where an earlier generation had trusted just as confidently 

in God's presence among them, only to watch that sanctuary 

destroyed for the very same reason Jerusalem's temple was now 

about to fall — persistent, unrepented sin dressed up in the outward 

forms of worship (7:12–14). A building had never been the 

guarantee; obedience was, and had always been. 

The people's confusion runs deeper than a single misplaced 

confidence, though. Jeremiah traces it to a corruption of the whole 

chain by which they received truth: not from God's law, which they 

had abandoned, but from their own hearts and from the example of 

"their ancestors," the accumulated, unexamined tradition of 

generations who had normalized compromise (8:14–16, drawing on 

themes developed at length across chs. 7–9). It is possible, this 

section insists, to be thoroughly religious — sacrificing, singing, 

keeping festivals — and still have "truth perished; it has vanished 

from their lips" (7:28), because religious activity and covenant 

faithfulness are not automatically the same thing. The wound of 

Judah, God says through Jeremiah, has been dressed as though it 

were not serious, when in fact it was fatal (8:11). 

Few passages in Jeremiah are more quoted, and rightly so, than the 

LORD's closing word in this section: "Let not the wise boast in their 

wisdom, or the strong boast in their strength, or the rich boast in 
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their riches, but let the one who boasts boast in this: that they 

understand and know me" (9:23–24). Every other ground for 

confidence — intelligence, power, wealth — is set aside here in favor 

of a single one: genuinely knowing the God who delights in 

"kindness, justice, and righteousness on earth." It is worth noticing 

what this verse does not say. It does not say the wise, the strong, or 

the rich are condemned simply for being wise, strong, or rich; it says 

that whatever they choose to boast in reveals what they actually trust, 

and only one object of trust will still be standing when everything 

else has burned. 

That promise of knowing God sits, deliberately, right beside some 

of the bleakest verses in the whole book — verses describing a 

people who could no longer even blush at their own sin (8:12), 

whose closest relationships had become saturated with deceit: 

"beware of your friends... every one of them a deceiver" (9:4–5). The 

juxtaposition is not accidental. It is precisely because human 

character had degraded this far — trust itself becoming unsafe, even 

within families — that Jeremiah points so insistently toward 

knowing God as the only remaining sure ground. When every 

human relationship has been compromised by deceit, the ability to 

boast in genuinely knowing the LORD stops being one virtue 

among many and becomes the only foundation left standing. 

Reflection & Discussion Questions 

1. Judah trusted in the temple's presence rather than in obedience to 

God, assuming the building itself guaranteed their safety. What 

"temple" — what outward marker of faith — are you tempted to 

lean on instead of genuine obedience? 

2. Jeremiah traces Judah's error partly to unexamined tradition 

passed down from their ancestors. Where have you inherited 

assumptions about faith from family or church background that you 

have never actually examined against Scripture? 
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3. Jeremiah 9:23–24 says not to boast in wisdom, strength, or riches, 

but in knowing God. Which of those three — wisdom, strength, or 

riches — is the one you are most tempted to quietly boast in? 

4. This section describes a society where even close friendships had 

become saturated with deceit. How has the erosion of trust in your 

own relationships, if you have experienced it, affected how much 

you lean on knowing God as your foundation? 
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CHAPTER FOUR 

Jeremiah 10–13 

Chapter 10 opens with one of Scripture's most extended and almost 

comic exposures of idolatry — a craftsman carving an image, 

smoothing its imperfections, decorating it with silver and gold, and 

then nailing it down so that it will not topple over (10:3–5). The 

absurdity is the whole point: a god that has to be nailed in place by 

its own worshiper is no god at all. "Do not fear them," Jeremiah says 

of these idols, "they can do no harm nor can they do any good" 

(10:5) — worthless, in other words, in both directions, powerless to 

help and powerless to hurt. Against that backdrop the LORD's own 

self-description lands with tremendous weight: He "made the earth 

by his power... stretched out the heavens" (10:12), the living God 

against whom every carved and fastened image is simply furniture. 

But Jeremiah does not let his readers laugh too long at Judah's idols 

before turning the same searching light on Judah's more 

sophisticated failures. The covenant God made at Sinai, renewed 

again in the plains of Moab, had been repeatedly and knowingly 

broken — "hear the words of this covenant and do them" (11:6) 

becomes, in short order, a description of exactly what the nation 

refused to do, "walking in the stubbornness of their evil hearts" 

(11:8) rather than the plain terms of the covenant they had sworn to 

keep. When Jeremiah pressed this message even among the priests 

of his own hometown, Anathoth, the response was not repentance 

but a death threat (11:21) — a preview of the persecution that would 

follow Jeremiah nearly everywhere for the rest of his ministry, 

delivered first, tellingly, by his own neighbors. 

That persecution provoked the first of Jeremiah's laments, and it 

raises a question every honest believer eventually asks: "why does 

the way of the wicked prosper? Why do all the faithless live at ease?" 

(12:1). It is Job's question, and Asaph's question in Psalm 73, and it 

receives, here, an answer that is less an explanation than a rebuke: 
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"if you have raced with men on foot and they have worn you out, 

how can you compete with horses?" (12:5). God does not defend 

the prosperity of the wicked so much as warn Jeremiah that harder 

trials are still ahead of him, and that complaining about injustice will 

not be sustainable strategy for the decades of opposition still to 

come. What will be sustainable, as Jeremiah discovers over and over 

across this book, is turning complaint into lament and lament into 

prayer — precisely the transformation that will, in time, produce the 

Book of Lamentations. 

The chapter closes with the strange, enacted parable of the linen belt 

— buried, left to rot, then dug up ruined (13:1–11) — a living 

illustration of what happens to a people who were meant to "cling" 

to the LORD the way a belt clings to the waist (13:11), but who 

instead buried that closeness in a foreign, hostile place and let it rot 

there. It is a hard image, deliberately so, and it closes with one of the 

book's most searching diagnostic questions: "can the Ethiopian 

change his skin, or the leopard his spots? Neither can you do good 

who are accustomed to doing evil" (13:23). Long habituation to sin, 

Jeremiah insists here, becomes something closer to nature than 

choice — which is exactly why the change Judah needed was never 

going to come from renewed effort. It could only come from the 

kind of new heart Jeremiah will describe, much later in this same 

book, as God's own gift. 

Reflection & Discussion Questions 

1. Jeremiah mocks idols that have to be nailed down so they will not 

fall over — powerless to help or to harm. What modern equivalents 

of that kind of powerless "idol" do people quietly nail into place in 

their own lives? 

2. Jeremiah's own neighbors in Anathoth threatened to kill him for 

delivering God's message. Have you ever faced real relational cost 

— even if far short of a death threat — for saying something true 

that people around you did not want to hear? 
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3. When Jeremiah complained that the wicked seemed to prosper, 

God's response was less an explanation than a warning that harder 

trials were still ahead. How do you tend to respond when God does 

not directly answer your "why" questions? 

4. The image of the ruined linen belt pictures a people who let their 

closeness to God rot in a foreign place instead of clinging to Him. 

Where in your own life has a season of drift let something that used 

to be close to you rot instead? 
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CHAPTER FIVE 

Jeremiah 14–17 

A severe drought sets the scene for chapter 14 — cracked ground, 

empty cisterns, wildlife abandoning its young for lack of grass (14:1–

6) — and Jeremiah's response to it models something worth 

noticing: he does not distance himself from his sinful nation to plead 

its case from a safe remove. He confesses on Judah's behalf, in the 

first person plural: "we acknowledge our wickedness, LORD, and 

the guilt of our ancestors; we have indeed sinned against you" 

(14:20). Yet even this honest confession is met with an answer that 

must have been hard to hear: the LORD tells Jeremiah not to pray 

for the people at all (14:11), because false prophets have been 

assuring them of peace and safety that God never promised, and the 

time for that particular appeal for mercy has passed. 

What follows is one of the rawest passages in the entire book — 

Jeremiah's own complaint against God, almost startling in its 

bluntness: "why is my pain unending and my wound grievous and 

incurable? You are to me like a deceptive brook, like a spring that 

fails" (15:18). He is not merely tired; he is accusing God, in effect, 

of being unreliable. God's answer does not rebuke the honesty of 

the complaint so much as call Jeremiah back to his commission: "if 

you repent, I will restore you that you may serve me... let this people 

turn to you, but you must not turn to them" (15:19). It is a sharp but 

merciful correction — Jeremiah had begun, in his exhaustion, to let 

the crowd's hostility shape his message instead of letting God's word 

shape it, and God calls him back to being the one who speaks for 

God to the people, not the reverse. 

Chapter 17 turns from Jeremiah's personal struggle to a wider 

meditation on the human heart, and produces one of the most 

quoted verses in the book: "the heart is deceitful above all things and 

beyond cure. Who can understand it?" (17:9). It sits directly beside 

a matching pair of pronouncements — "cursed is the one who trusts 
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in man... but blessed is the one who trusts in the LORD" (17:5, 7) 

— and the two verses together make the same point from opposite 

directions. If the human heart genuinely cannot be trusted, including 

your own, then trusting yourself, or any other human being, as your 

ultimate security is not merely unwise; it is the very definition of the 

curse Jeremiah describes. The only reliable object of trust left is the 

LORD, who alone "searches the heart" accurately enough to be 

trusted with it (17:10). 

This chapter's closing appeal to observe the Sabbath (17:19–27) can 

look, on the surface, like a narrow ceremonial matter, but it is really 

one more test case for everything that has come before it — whether 

Judah would actually obey a plain command of God even when 

obedience cost them something as ordinary as a day's commerce. 

Their failure to keep it was not really about a calendar; it was one 

more small, visible symptom of the same underlying refusal to let 

God, rather than convenience, set the terms of their lives. And 

Jeremiah's own closing prayer in this section — "heal me, LORD, 

and I will be healed; save me and I will be saved, for you are the one 

I praise" (17:14) — becomes, after everything just confessed about 

the heart's unreliability, the only sane way left to pray. Not "help me 

heal myself," but "heal me," because Jeremiah has just spent an 

entire chapter demonstrating that self-repair was never really on the 

table. 

Reflection & Discussion Questions 

1. Jeremiah confessed Judah's sin using "we," even though his own 

life was largely faithful. What would it look like for you to own the 

failures of your own community or family honestly, rather than 

distancing yourself from them? 

2. Jeremiah accused God directly of feeling unreliable to him, and 

God's response was correction rather than condemnation. Have you 

ever been honest with God about feeling that way, or has that felt 

too risky to admit? 
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3. Jeremiah 17:9 says the heart is deceitful "above all things." Where 

has your own heart deceived you about your own motives more than 

you initially wanted to admit? 

4. Judah's failure to keep the Sabbath was a small, visible symptom 

of a larger refusal to let God set the terms of their lives. What is the 

"Sabbath" in your own life right now — the small, concrete 

obedience you keep negotiating around? 
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CHAPTER SIX 

Jeremiah 18–22 

The potter's house, in chapter 18, gives Jeremiah one of Scripture's 

most vivid images for God's sovereignty: a potter reworking marred 

clay into another vessel, "as seemed best to him" (18:4). God draws 

out the lesson explicitly — nations and kingdoms are not fixed on 

an unconditional track toward blessing or judgment; if a nation He 

has condemned repents, He relents, and if a nation He has blessed 

turns to evil, He withholds the blessing (18:7–10). This is not, as 

some readers assume, evidence that God changes His mind on a 

whim; it is evidence that His pronouncements of both judgment and 

blessing have always carried an implicit condition, a truth Israel had 

experienced repeatedly since Sinai and had simply stopped taking 

seriously. Judah's own response to this offer, tellingly, was not 

repentance but resignation: "it's hopeless... we will continue with our 

own plans" (18:12) — the honest confession of a people who knew 

exactly what was wrong with them and had simply decided not to 

change. 

Chapters 19 through 20 dramatize what that resignation cost 

Jeremiah personally. He is instructed to smash a clay jar publicly as 

a sign of Jerusalem's coming destruction (19:10–11), and for his 

trouble he is beaten and put in stocks by a temple official (20:2) — 

the first recorded instance of physical persecution against him, 

though far from the last. What follows is the rawest of all his 

laments: "O LORD, you have deceived me, and I was deceived... I 

am ridiculed all day long" (20:7), followed almost immediately by 

praise — "sing to the LORD! Give praise to the LORD!" (20:13) — 

and then, within the same chapter, a curse on the very day of his 

birth (20:14–18). The whiplash is jarring precisely because it is 

honest; Jeremiah's faith was never the placid, unbothered kind, and 

Scripture preserves his anguish without editing it into something 

tidier than it actually was. 
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Chapters 21 and 22 turn from Jeremiah's inner life to the failures of 

Judah's kings, and the message to besieged King Zedekiah is as 

unwelcome as any word Jeremiah ever delivered: surrender to 

Babylon and live, or resist and die (21:8–10). It reversed everything 

a faithful king might have expected a prophet of the LORD to say, 

but it followed directly from everything the rest of the book had 

already established — the coming judgment was not going to be 

averted by military resistance, because it was God's judgment, not 

merely Babylon's ambition. Chapter 22 catalogs, king by king, 

exactly how far Josiah's sons had fallen from their father's example, 

closing with a piercing question aimed at one of them, Shallum: does 

having "more and more cedar" make you a king? Josiah "did what 

was right and just... defended the cause of the poor and needy. Is 

that not what it means to know me?" (22:15–16). 

That last question — is that not what it means to know me? — 

reframes everything this section has been building toward. 

Throughout Jeremiah, "knowing God" is never treated as primarily 

an intellectual or even a purely religious category; it is demonstrated 

in how a person, or a king, treats the poor and needy. Josiah's justice 

was itself an expression of knowing the LORD, and his sons' 

oppression, however dressed up in cedar paneling and royal 

splendor, was proof that whatever else they knew, they did not know 

God at all. It is the same equation the New Testament will make in 

different language centuries later — that genuine knowledge of God 

is inseparable from how it treats the vulnerable — and Jeremiah 

states it here with a bluntness that leaves no room to separate 

theology from ethics. 

Reflection & Discussion Questions 

1. God told Jeremiah that His pronouncements of both judgment 

and blessing carry an implicit condition tied to repentance or 

obedience. Where do you tend to assume your own standing with 
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God is fixed, when Scripture suggests it is actually tied to an ongoing 

relationship? 

2. Judah's response to God's offer of repentance was not defiance 

but resignation — "it's hopeless." Have you ever responded to 

conviction with resignation rather than either repentance or 

defiance, assuming you simply could not change? 

3. Jeremiah's lament in chapter 20 swings from accusing God of 

deceiving him to praising God, all within a few verses. What does it 

teach you that Scripture preserves this raw honesty rather than 

editing Jeremiah's faith into something tidier? 

4. God equates knowing Him with defending the cause of the poor 

and needy, as Josiah did. Where in your own life does your claim to 

"know God" fail to show up in how you treat someone with less 

power or standing than you? 
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CHAPTER SEVEN 

Jeremiah 23–25 

Chapter 23 opens with a promise easy to miss amid so much 

judgment: a coming "righteous Branch" from David's line, a king 

who "will reign wisely and do what is just and right in the land" (23:5) 

— succeeding precisely where Josiah's sons had failed. But most of 

this chapter is given over to a much harder subject: the false 

prophets who had made Jeremiah's ministry so lonely. Judah's crisis 

was never a shortage of prophetic voices; it was an overabundance 

of confident, contradictory ones, nearly all of them promising peace. 

"They keep saying to those who despise me, 'the LORD says: you 

will have peace'" (23:17). Against that flood of comforting delusion, 

Deuteronomy had already supplied a test centuries earlier — a true 

prophet's words come true (Deut. 18:21–22) — and by that standard 

nearly every prophet Judah preferred to Jeremiah would eventually 

be exposed as false, though not before doing tremendous damage. 

"The prophet who has a dream may relate his dream, but let the one 

who has my word speak it faithfully. For what has straw to do with 

grain?" (23:28) is as sharp a distinction as Scripture draws anywhere 

between authentic revelation and confident religious imagination. 

That contrast becomes concrete in chapter 28, where the prophet 

Hananiah publicly contradicts Jeremiah, promising the exiles' swift 

return within two years (28:2–4). Jeremiah's response is remarkable 

for its restraint — "amen! may the LORD do so!" (28:6) — he does 

not immediately denounce Hananiah, but rather notes that history 

has generally shown true prophets predicting judgment, so any 

prophet predicting peace bears the greater burden of proof (28:8–

9). When Hananiah's prophecy fails and he dies within the year, 

exactly as Jeremiah warned (28:16–17), the episode becomes a 

permanent case study in how easily comforting lies can be mistaken 

for the voice of God, and how much patience genuine faithfulness 

sometimes requires before vindication finally arrives. 
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Chapter 24's vision of two baskets of figs — one basket "very good," 

the other "so bad they could not be eaten" (24:2–3) — reframes the 

entire exile in a way Judah never expected. The "good figs" turn out 

to be the exiles already carried off to Babylon, whom God promises 

to watch over "for their good" and eventually bring back to the land 

(24:5–6), while the "bad figs" are those who remained behind in 

Jerusalem, confident in their own safety, whom God promises to 

make "abhorrent to all the kingdoms of the earth" (24:9–10). It 

inverts every natural assumption: exile, so often experienced as pure 

catastrophe, becomes in God's hands the very path of preservation, 

while staying home in apparent safety becomes the actual danger. 

Chapter 25 closes this section with a precise, almost administrative 

prophecy — seventy years of servitude to Babylon, after which the 

LORD promises to "punish the king of Babylon" in turn for its own 

iniquity (25:11–12), a timeline specific enough that the prophet 

Daniel, decades later and far from home, would recognize its 

fulfillment approaching in real time (Daniel 9:1–2). It is a striking 

reminder that even Jeremiah's grimmest oracles were never open-

ended. Seventy years is a long exile by any human measure — long 

enough that most who went into it would not live to see the return 

— but it is also, deliberately, a bounded one, fixed by the same God 

who had bound Himself to Abraham and to David long before 

Babylon ever existed. 

Reflection & Discussion Questions 

1. Deuteronomy's test for a true prophet was simply whether their 

words came true. What "tests" do you apply, if any, to the confident 

religious voices — teachers, authors, preachers — that you give the 

most weight to today? 

2. Jeremiah did not immediately denounce Hananiah's false 

prophecy but waited, noting that time would prove which of them 

spoke for God. Where in your own life is patience, rather than 
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immediate certainty, the harder and more faithful response right 

now? 

3. The vision of two baskets of figs shows God calling the exiles 

"good" and those who stayed behind confident in Jerusalem "bad" 

— the opposite of what either group would have expected. Where 

have you assumed safety and comfort were signs of God's favor, 

when they might not be? 

4. God bounded even Judah's severest judgment to seventy years 

rather than leaving it open-ended. How does knowing that God's 

discipline in your own life has a purpose and, ultimately, a limit 

change how you endure a hard season? 
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CHAPTER EIGHT 

Jeremiah 26–29 

Chapter 26 puts Jeremiah's Temple Sermon on trial, quite literally. 

After delivering the same warning already recorded in chapter 7, the 

priests and prophets seize him and demand his execution — "you 

must die!" (26:8) — and Jeremiah's defense is almost breathtakingly 

simple: he offers no clever legal argument, only the plain claim that 

the LORD sent him, and the observation that killing him would only 

add innocent blood to Jerusalem's account (26:12–15). He survives, 

but the chapter does not let readers assume that faithfulness 

guarantees safety. A prophet named Uriah, delivering essentially the 

same message, fled to Egypt to escape the same king, was extradited, 

and was executed (26:20–23). Two prophets, one message, two 

entirely different outcomes — a sober reminder that God's 

protection of His faithful servants, however real, has never been an 

unconditional formula, and that some who speak faithfully for God 

will not live to see themselves vindicated in this life (cf. Hebrews 

11:36–38). 

Chapters 27 and 28 sharpen the central controversy of Jeremiah's 

ministry into a single public confrontation. Jeremiah wears a wooden 

yoke through the streets of Jerusalem as a visual sermon: submit to 

Babylon's yoke, because the LORD Himself has handed the nations 

over to Nebuchadnezzar "until the time of his own land comes" 

(27:6–7). The prophet Hananiah dramatically breaks that yoke off 

Jeremiah's neck in the temple courts, promising exactly the opposite 

— the yoke of Babylon broken within two years (28:2–4, 10–11). It 

is worth noticing what Jeremiah does not do in response: he does 

not immediately produce a counter-miracle or a louder claim to 

authority. He simply waits, trusting that a prophecy either comes 

true or it does not, and within the year Hananiah is dead, exactly as 

Jeremiah had said he would be (28:15–17). Confident religious 

performance, this episode insists, is no substitute for actually being 
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sent by God — and time, more often than immediate argument, is 

what finally sorts the two apart. 

Chapter 29 carries that same message to the exiles already in 

Babylon, in the form of an actual letter Jeremiah sent them, and its 

counsel is almost shocking in its ordinariness: build houses, plant 

gardens, marry, have children, "seek the peace and prosperity of the 

city to which I have carried you" (29:5–7). The exiles' own prophets, 

men like Ahab and Zedekiah, were promising a quick return (29:21), 

but Jeremiah's letter insists on patience measured in decades rather 

than months — seventy years, a length of time that meant most of 

the letter's original readers would live out the whole of their exile 

and never personally see the return home. And into that hard 

patience Jeremiah drops what may be the most quoted single verse 

in his entire book: "I know the plans I have for you... plans to 

prosper you and not to harm you, plans to give you hope and a 

future" (29:11). 

That verse is worth reading in its actual context rather than lifted out 

of it, because its context changes what it means without diminishing 

it. This is not a promise offered to people in comfortable 

circumstances; it is a promise offered to people in exile, forcibly 

displaced from everything familiar, with seventy years of hard 

waiting still ahead of them before they would see its fulfillment. 

God's good plans for His people, in other words, were never a 

guarantee against hardship — they were a guarantee that ran straight 

through hardship, sustaining a people patient enough to keep 

building houses and planting gardens in a foreign land while they 

waited for a homecoming most of them would not live to see. 

Reflection & Discussion Questions 

1. Uriah and Jeremiah delivered essentially the same message from 

God, and one was executed while the other survived. How do you 

make sense of God's protection over His faithful servants when it 

clearly is not an unconditional guarantee? 
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2. Jeremiah did not argue directly with Hananiah's false prophecy; 

he simply waited for time to prove which of them had truly spoken 

for God. Where might patience be a more faithful response for you 

right now than trying to win an argument immediately? 

3. Jeremiah told the exiles to build houses, plant gardens, and seek 

the welfare of the very city that had displaced them, rather than 

waiting anxiously for rescue. What would "building a house" and 

"planting a garden" look like for you in a season or circumstance you 

did not choose and cannot yet leave? 

4. Jeremiah 29:11 was written to people facing seventy years of hard 

exile, not to people in comfortable circumstances. How does reading 

this verse in its original context change, or deepen, what it means to 

you? 
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CHAPTER NINE 

Jeremiah 30–31 

After twenty-nine chapters weighted overwhelmingly toward 

judgment, chapters 30 and 31 turn, almost without warning, toward 

sustained hope — a section long known as the Book of Consolation. 

God instructs Jeremiah to write these promises down in a scroll 

(30:2), as if to make certain that hope, no less than judgment, would 

survive in writing for a generation who would need to remember it 

long after the immediate crisis had passed. The promises are 

sweeping: Jacob's descendants restored to their land, David's line 

reestablished, mourning turned to gladness, "your wound I will heal" 

(30:17) — but they are not naive. The same passages that promise 

restoration also state plainly that Judah's judgment was just, "for 

your sins are so many" (30:15), so that the hope offered here is never 

hope built on denial of what came before it, but hope that 

acknowledges the judgment fully and promises something greater on 

the far side of it. 

At the heart of this section sits the single most important passage in 

the entire book, arguably one of the most important passages in the 

whole Old Testament: "the days are coming... when I will make a 

new covenant with the people of Israel and with the people of 

Judah" (31:31). What makes it new is spelled out precisely, in 

deliberate contrast to the covenant made at Sinai, which Israel had 

broken repeatedly despite God's faithfulness as "a husband to them" 

(31:32). The new covenant would not be written on tablets of stone 

but "on their hearts" (31:33); it would not depend on external 

instruction — "no longer will they teach their neighbor... 'know the 

LORD'" — because the knowledge of God would be internal and 

universal among God's people, "from the least of them to the 

greatest" (31:34); and, most remarkably, it would include what the 

old covenant's sacrificial system could only foreshadow but never 

actually accomplish: "I will forgive their wickedness and will 

remember their sins no more" (31:34). 
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The writer of Hebrews, centuries later, quotes this promise almost 

in full and draws the conclusion Jeremiah could only anticipate: this 

new covenant has already made the first one obsolete, and it has 

been ratified — not by the blood of bulls and goats, powerless as 

that always was to actually remove sin, but by the single, sufficient 

sacrifice of Christ (Hebrews 8:6–13; 10:14–18). Jesus made the 

connection explicit Himself, lifting Jeremiah's centuries-old promise 

directly off the page at His last meal with His disciples: "this cup is 

the new covenant in my blood, which is poured out for you" (Luke 

22:20). Every Christian who has ever taken communion has, in that 

moment, been enacting the fulfillment of a promise first spoken to 

a defeated, exiled people who had no reason left to expect anything 

good from God at all. 

It is worth sitting, finally, with the sheer scale of the reversal these 

two chapters describe. This is the same book that has spent twenty-

nine chapters cataloging Judah's idolatry, deceit, and stubborn 

refusal to repent — and yet it is precisely to this people, with this 

record, that God promises a covenant secured not by their improved 

performance but by His own initiative: "I will put my law in their 

minds and write it on their hearts" (31:33). The verb is active and it 

belongs to God, not to Israel. Judah could not clean itself up 

sufficiently to earn a second chance; the new covenant was never 

going to be that kind of arrangement. It was always going to be, from 

the very first promise of it here in Jeremiah, a covenant of pure grace 

— which is exactly the kind of covenant that could survive being 

made with people who had already broken every other kind. 

Reflection & Discussion Questions 

1. Jeremiah's promises of restoration in chapter 30 never deny that 

Judah's judgment was deserved. Where in your own life might real 

hope require honestly naming what went wrong, rather than 

skipping past it? 
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2. The new covenant promises that God's law would be written on 

hearts rather than only taught externally. Where is your own 

knowledge of God more head knowledge than something that has 

genuinely reshaped your desires? 

3. Jesus explicitly connected the cup at the Last Supper to Jeremiah's 

new covenant promise. How does remembering that connection 

change what communion means to you the next time you take it? 

4. The new covenant was secured entirely by God's initiative — "I 

will put my law in their minds" — rather than by Israel's improved 

effort. Where are you still quietly trying to earn what God has already 

promised to give as a gift? 
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CHAPTER TEN 

Jeremiah 32–34 

The scene that opens chapter 32 is one of the strangest and most 

quietly powerful in the whole book. Jeremiah is imprisoned in the 

palace courtyard, Babylon's army is actively besieging the city outside 

the walls, and in the middle of that siege the LORD instructs him to 

buy a field in Anathoth from his cousin (32:6–9) — a real-estate 

transaction, complete with witnesses and a sealed deed, executed at 

the precise moment the land's market value should have been 

approaching zero. Jeremiah does it anyway, and the LORD explains 

why: "houses, fields and vineyards will again be bought in this land" 

(32:15). It is an enacted parable of hope purchased in the middle of 

collapse — not blind optimism that ignores the coming destruction, 

but confident hope that looks straight at the destruction and buys 

land anyway, because God's promises outlast even a city under active 

siege. 

King Zedekiah's own question to Jeremiah in this section — "why 

do you prophesy as you do?" (32:3) — is less a genuine question 

than a demand for justification, the complaint of a man who has 

already decided Jeremiah's message is treasonous regardless of 

whether it is true. It captures something that runs through this entire 

book: Zedekiah wanted a prophet who would prophesy for him, not 

merely accurately, and when Jeremiah refused to distinguish 

between the two, the king imprisoned him rather than reconsider his 

own course. What follows in the same chapter is one of the New 

Covenant's clearest restatements, and it goes further than even 

chapter 31 did: "I will give them singleness of heart and action... I 

will inspire them to fear me... so that they will never turn away from 

me" (32:39–40). The obedience Judah could never sustain on their 

own, God promises here to supply Himself, unilaterally, leaving no 

room for either failure or boasting on the human side of the 

covenant. 
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Chapter 34 supplies a bitter, almost immediate illustration of exactly 

the pattern Jeremiah had spent his whole ministry describing. Under 

pressure during the siege, Zedekiah and the people made a covenant 

to free their Hebrew slaves, in belated obedience to a provision of 

the Law of Moses they had ignored for generations (34:8–10) — and 

then, once the immediate Babylonian threat appeared briefly to lift, 

they promptly took the freed slaves back into bondage (34:11). It is 

covenant-breaking in miniature, compressed into a single chapter: 

sincere-looking repentance under pressure, followed by an 

immediate return to old patterns the moment the pressure eased. 

God's response makes the connection explicit — since they would 

not grant freedom to their own people, He would grant them a very 

different kind of freedom, "to the sword, to plague and to famine" 

(34:17). 

Read together, these three chapters hold both halves of this book's 

message in unusually close proximity. Chapter 32 shows Jeremiah 

buying land he will likely never personally use, on the strength of a 

promise he will not live to see fulfilled. Chapter 34 shows Judah 

breaking a covenant they had only just made, within what appears 

to have been mere weeks. The contrast is the whole argument of the 

book in miniature: one kind of faith looks impossible circumstances 

in the eye and still trusts God's long-term promises enough to act 

on them now; the other kind of faith looks convenient the moment 

pressure lifts and abandons its commitments the instant they 

become inconvenient again. Jeremiah spent forty years modeling the 

first kind to a nation that, almost without exception, kept choosing 

the second. 

Reflection & Discussion Questions 

1. Jeremiah bought a field he likely knew he would never personally 

use, purely on the strength of God's long-term promise. What would 

it look like for you to "buy a field" right now — to act on a promise 

of God's whose fulfillment you may not live to see? 
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2. Zedekiah wanted a prophet who would prophesy for him rather 

than one who would prophesy accurately. Where have you wanted 

spiritual counsel to confirm your own plans rather than genuinely 

correct them? 

3. Judah freed their slaves under pressure and then quickly re-

enslaved them once the pressure eased. Where have you made a 

sincere-looking commitment to God under pressure, only to quietly 

abandon it once circumstances improved? 

4. God promised to give His people "singleness of heart" Himself, 

rather than waiting for them to produce it. Where are you still trying 

to manufacture spiritual consistency in your own strength instead of 

asking God to supply it? 
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CHAPTER ELEVEN 

Jeremiah 35–37 

Chapter 35 sets up one of the most pointed object lessons in the 

entire book. Jeremiah brings the Rechabites — a clan bound by an 

ancestral vow to drink no wine and live as tent-dwelling nomads 

rather than settled farmers — into the temple and offers them wine. 

They refuse, exactly as their ancestor Jonadab had commanded them 

generations earlier, without hesitation or negotiation (35:5–6). The 

LORD's point in staging this scene is almost embarrassingly direct: 

an entire clan has faithfully kept a merely human command, issued 

by a man long dead, for generations — while Judah could not 

manage to keep the commands of the living God who had rescued 

them from Egypt with His own hand (35:14–15). If the Rechabites' 

loyalty to Jonadab's word is admirable, and it clearly is, then Judah's 

disloyalty to God's Word is not merely unfortunate; it is inexplicable, 

since obedience of exactly this kind was demonstrably possible all 

along. 

Chapter 36 shows what became of Jeremiah's words when they 

reached the ears of a king determined not to hear them. God 

instructs Jeremiah to dictate everything He had spoken over the 

previous twenty-three years to his secretary Baruch, on the chance 

that hearing the whole accumulated weight of it at once might move 

the people to repent (36:2–3). When the scroll is finally read before 

King Jehoiakim, his response is chilling in its casualness: as each 

section is read aloud, he cuts it from the scroll with a scribe's knife 

and feeds it into the fire pit warming the room, until the entire scroll 

is burned, "and the king and all his attendants who heard all these 

words showed no fear, nor did they tear their clothes" (36:23–24). It 

is not defiance born of conviction; it is something closer to bored 

contempt, a king literally warming himself by the fire of God's own 

word to him. Jeremiah's response is simply to dictate it all again, "and 

many similar words were added" (36:32) — proof that burning a 

scroll has never once succeeded in unwriting what God has said. 
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Chapter 37 returns to Zedekiah, and to a pattern of behavior that by 

now should feel painfully familiar: the king sends secretly to 

Jeremiah asking him to "pray to the LORD our God for us" (37:3), 

hoping for a favorable word, while publicly keeping Jeremiah 

imprisoned for exactly the words he has already spoken. He wants 

access to God's prophet without submission to God's message — 

inquiry without obedience, private hope without public repentance. 

When the Babylonian siege temporarily lifts because of an 

approaching Egyptian army, Jeremiah warns that the reprieve is an 

illusion: "do not deceive yourselves... even if you were to defeat the 

entire Babylonian army... they would come and burn this city down" 

(37:9–10). Zedekiah's fear, misdirected for years now, remains fixed 

on the wrong threat entirely — he fears Babylon's army, when the 

actual danger was always the LORD who had sent it. 

Across these three chapters, faithfulness and unfaithfulness are 

placed side by side with unusual clarity: the Rechabites keeping a 

human vow without wavering, Jehoiakim discarding God's word 

into a fire without a flicker of concern, Zedekiah wanting God's help 

without wanting God's authority over him. None of these men were 

confused about what obedience required of them. What they lacked, 

each in his own way, was the willingness to actually submit to it once 

they understood it. That gap — not between hearing and 

understanding, but between understanding and submission — is 

where this entire book's tragedy ultimately lives. 

Reflection & Discussion Questions 

1. The Rechabites kept a merely human vow faithfully for 

generations, while Judah could not keep the commands of the living 

God. What does it say about a person's priorities when they can be 

more consistently loyal to a human commitment than to an explicit 

command of God? 

2. Jehoiakim burned Jeremiah's scroll with apparent boredom rather 

than outright rage — a casual contempt rather than a passionate 
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rejection. Have you ever dismissed something true about God, not 

with hostility, but with mere indifference? 

3. Zedekiah wanted Jeremiah's prayers and God's help without 

wanting to submit to God's actual message. Where do you want 

access to God's blessing without wanting to submit to what 

obedience to Him would actually require? 

4. Jeremiah warned Zedekiah that his fear was misdirected — fixed 

on Babylon rather than on the LORD who had sent Babylon. Where 

might your own fear be misdirected at a circumstance rather than at 

the deeper reality behind it? 
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CHAPTER TWELVE 

Jeremiah 38–41 

Chapter 38 brings Jeremiah's suffering to its lowest physical point: 

officials who wanted him dead lower him into an empty cistern, 

where he sinks into the mud at the bottom to await a slow death 

(38:6). He is rescued not by a fellow Judahite but by Ebed-Melech, 

a Cushite court official, who pulls him out with old rags and ropes 

so the cords will not cut his arms (38:11–13) — a small, careful 

kindness in the middle of a narrative otherwise dominated by cruelty. 

It is worth pausing on who performs it: not a prophet, not a priest, 

not a member of the covenant people, but a foreigner in the king's 

household who simply could not stand by while an innocent man 

was left to die. God does not forget the kindness. Later, as 

Jerusalem's destruction closes in on everyone else, the LORD sends 

Jeremiah with a specific, personal promise for Ebed-Melech alone: 

"I will rescue you... you will not fall by the sword, because you have 

trusted in me" (39:17–18). Nationality and pedigree, once again in 

this book, turn out to matter far less than whether a person actually 

trusts and obeys the LORD. 

Zedekiah's final, private meeting with Jeremiah in chapter 38 

captures everything that has been wrong with him from the very 

beginning of his reign: he wants Jeremiah's counsel, and even seems 

to believe it, but he confesses outright that he is more afraid of what 

his own countrymen might do to him if he surrenders than he is 

willing to trust what God has promised him if he does (38:19). It is 

fear management rather than faith, calculation rather than 

conviction, and it costs him everything — the very outcome 

Jeremiah had spent years warning him against. When Jerusalem 

finally falls in chapter 39, the account is told with almost clinical 

brevity: Zedekiah's sons executed before his eyes, his own eyes then 

put out, the last image he would carry with him into a Babylonian 

prison being the death of his own children (39:6–7). It is the precise, 

literal outworking of a warning Zedekiah had heard directly from 
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Jeremiah's own mouth and had simply not believed enough to act 

on. 

By contrast, the Babylonian captain of the guard, addressing a 

defeated Jeremiah in chapter 40, states the whole theological verdict 

on the fall of Jerusalem with a clarity that Judah's own kings never 

managed: "the LORD your God decreed this disaster for this place... 

because you people sinned against the LORD and did not obey him" 

(40:2–3). It is a striking irony that runs through this entire book — 

a pagan foreign officer diagnosing Judah's fall more accurately than 

Judah's own priests and prophets ever did. Jeremiah, offered safe 

passage and comfortable provision in Babylon, chooses instead to 

remain in the ruined land with the poorest of his own people who 

were left behind (40:5–6), forfeiting an easier life for one more act 

of solidarity with a nation that had imprisoned and nearly killed him. 

That solidarity does not last long. Within weeks, the Babylonian-

appointed governor Gedaliah is assassinated by a nationalist 

conspirator named Ishmael (41:1–3), plunging the shattered 

remnant of Judah into yet another crisis entirely of their own making 

— a crisis that will, in the very next chapter, drive them to ask 

Jeremiah one final, seemingly sincere question about what to do 

next. Read as a whole, these four chapters trace a nation's final 

unraveling with unflinching honesty: a righteous foreigner risking 

himself to save God's prophet, a compromised king destroyed by 

fear he never surrendered to faith, a pagan officer stating the plain 

truth Judah's own leaders refused to say, and a fragile peace shattered 

almost immediately by the very violence and faction that had 

characterized Judah's whole history. 

Reflection & Discussion Questions 

1. Ebed-Melech, a foreigner with no covenant obligation to 

Jeremiah, risked himself to rescue him, while Jeremiah's own 

countrymen had left him to die. Where have you seen genuine 
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kindness come from an unexpected source rather than from those 

who "should" have provided it? 

2. Zedekiah admitted he believed Jeremiah's counsel but was more 

afraid of his own people's reaction than confident in God's promise. 

Where does fear of what people will think currently outweigh your 

confidence in what you believe God is asking of you? 

3. A pagan Babylonian officer diagnosed the theological cause of 

Jerusalem's fall more clearly than Judah's own religious leaders had. 

Where might an outside observer see something true and obvious 

about your own life or community that you have somehow managed 

not to see? 

4. Jeremiah chose to remain with the suffering remnant of his people 

rather than accept an easier life in Babylon. What would costly 

solidarity with a struggling community — rather than a more 

comfortable exit — look like for you right now? 
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CHAPTER THIRTEEN 

Jeremiah 42–45 

Chapter 42 opens with what looks, on the surface, like exactly the 

response Jeremiah had spent his whole ministry hoping for: the 

surviving remnant of Judah, facing the decision of whether to flee 

to Egypt, comes to him and swears a solemn oath — "may the 

LORD be a true and faithful witness against us if we do not act in 

accordance with every word the LORD your God sends" (42:5), 

promising in advance to obey whatever answer he brings back, 

"whether it is favorable or unfavorable" (42:6). It sounds like 

genuine submission. Jeremiah waits ten days for God's answer and 

delivers it: stay in the land, do not go to Egypt, and God will build 

and not tear down, plant and not uproot (42:10) — the same 

restorative language used throughout this book for God's mercy 

toward a repentant remnant. And the people's response, within a 

single verse, exposes the oath for what it actually was: "you are lying! 

The LORD our God has not sent you" (43:2). They had never 

actually been asking what God wanted; they had only been seeking 

permission for what they had already decided to do. 

Chapter 44 makes the underlying logic of their disobedience explicit 

in a way that is almost startling for its honesty. Settled now in Egypt, 

they defend their idolatrous worship of the "Queen of Heaven" by 

appealing directly to their own experience: "we had plenty of food 

and were well off and suffered no harm" while they worshiped her, 

but "ever since we stopped... we have had nothing" (44:17–18). It is 

a complete inversion of cause and effect — attributing to an idol the 

patience and provision that had actually come from the LORD, and 

blaming their present disaster on the very repentance that briefly 

interrupted their idolatry rather than on the idolatry itself. Jeremiah's 

correction is direct: it was not the neglect of the Queen of Heaven 

that brought disaster, but the worship of her in the first place, which 

the LORD's patience had endured for generations before it was 

finally exhausted (44:21–23). Their own prosperity had never been 
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evidence that their false worship was working; it had only ever been 

evidence of God's restraint. 

Tucked into the middle of this bleak section is a small, personal 

chapter easy to overlook: a brief word of comfort to Baruch, 

Jeremiah's own secretary, who had confessed his own exhaustion 

and grief — "I am worn out with groaning and find no rest" (45:3). 

God's answer to him is neither a rebuke nor an elaborate promise of 

reward, but something almost startlingly modest: "wherever you go 

I will let you escape with your life" (45:5). It is not nothing, but it is 

also, by any ordinary measure, a small thing to offer someone who 

has given his working life in service to an unpopular and dangerous 

prophetic ministry. And that smallness is, in its own way, the whole 

point — Baruch's reward, like Jeremiah's own, was never going to 

be comfort or vindication in this life. It was simply going to be 

survival in the LORD's service, which turns out, on reflection, to be 

exactly the kind of reward faithful service to God has always actually 

promised. 

Taken together, these four chapters describe the final collapse of any 

pretense that this remnant of Judah had actually learned the lesson 

their whole nation's destruction was meant to teach them. They ask 

for guidance and reject it the moment it is unwelcome. They misread 

God's patience as an idol's blessing. And in the middle of it all, one 

faithful, exhausted scribe is quietly told that his reward will be 

nothing more, and nothing less, than his own life, preserved by 

grace, in the service of a God who was worth serving regardless of 

what it cost. 

Reflection & Discussion Questions 

1. The remnant swore an oath to obey whatever Jeremiah told them, 

then rejected his answer within a single verse once it was 

unwelcome. Have you ever asked for guidance while having already 

decided what you intended to do regardless of the answer? 
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2. The exiles in Egypt attributed their past prosperity to an idol 

rather than to God's patience with their idolatry. Where might you 

be crediting something other than God's patience and provision for 

a season of ease you have actually experienced? 

3. God's promise to Baruch was modest — his life preserved, 

nothing more — after years of faithful, difficult service. How do you 

respond when faithful service to God yields a small, ordinary reward 

rather than the vindication or comfort you might have hoped for? 

4. Baruch openly confessed his exhaustion and grief to God rather 

than hiding it. Where do you need to bring your own honest 

exhaustion to God rather than presenting a more put-together 

version of your faith? 
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CHAPTER FOURTEEN 

Jeremiah 46–48 

Chapter 46 turns Jeremiah's attention outward, away from Judah 

entirely, and opens a six-chapter sequence of oracles against the 

surrounding nations — Egypt first, then in the chapters that follow, 

Philistia, Moab, Ammon, Edom, Damascus, the Arab tribes, Elam, 

and finally Babylon itself. It is worth pausing on how differently 

these oracles are constructed compared to everything addressed to 

Judah earlier in the book. Where every oracle against God's own 

people came bundled with a specific catalog of covenant violations 

and a standing invitation to repent, the oracles against the nations 

contain neither. There is no itemized list of Egypt's or Moab's 

particular sins, and no call for either nation to turn back to the 

LORD. The judgment is simply pronounced, sovereign and 

unconditional — a distinction that says something important about 

Judah's unique position: as the LORD's covenant people, Judah's 

judgment always came wrapped in the possibility of return, precisely 

because they had a relationship with Him that Moab and Egypt did 

not share in the same way. 

Even so, tucked directly inside Egypt's oracle of doom sits one of 

the most tender promises in this whole grim stretch of the book, 

addressed not to Egypt but to Judah watching Egypt fall: "do not 

fear, Jacob my servant... though I will completely destroy all the 

nations... I will not completely destroy you" (46:27–28). The 

juxtaposition is deliberate. Judah is about to watch nation after 

nation swept away with no promise of return, and in the very same 

breath God reminds His own people that their fate, however painful, 

will never be identical to the nations around them — discipline, not 

annihilation; correction, not erasure. It is the same distinction the 

writer of Hebrews would later draw about God's fatherly discipline 

of His children (Hebrews 12:5–11): pain shared by both, but only 

one kind of pain aimed at genuine restoration rather than final 

destruction. 
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Moab's oracle in chapter 48 is the longest of this whole sequence, 

and its central charge is a particular kind of comfortable 

complacency: Moab has been "at rest from youth, like wine left on 

its dregs... its taste unchanged" (48:11) — never conquered, never 

disturbed, and therefore never refined. It is an unusual indictment, 

because it is not built on some dramatic act of violence or idolatry 

so much as on undisturbed comfort itself, the settled confidence of 

a nation that had simply never been shaken enough to examine what 

it actually trusted in. Wine left too long undisturbed on its dregs does 

not improve; it grows worse while appearing unchanged, and Moab's 

judgment here reads as much like an indictment of stagnation as of 

active wickedness. 

Read together, these oracles against Egypt and Moab widen the lens 

of the whole book at exactly the moment a reader might expect it to 

narrow, focused only on Jerusalem's own particular catastrophe. 

Instead, Jeremiah insists that the LORD's authority, and His 

willingness to judge, extends over every nation on earth, not only 

the one that happened to carry His name. Judah's sin was uniquely 

aggravated by covenant knowledge they possessed and ignored, but 

the world's accountability to God has never been limited to people 

who had that covenant knowledge in the first place. Every nation, 

comfortable or not, chosen or not, ultimately answers to the same 

LORD. 

Reflection & Discussion Questions 

1. The oracles against foreign nations contain no call to repentance, 

unlike every oracle addressed to Judah. What does the difference 

suggest about the particular weight of covenant knowledge, and how 

does it change what you think you are accountable for? 

2. God promised Judah discipline rather than destruction, in 

contrast to the nations around them. Where do you need to 

remember the difference between God's painful correction and final 

rejection in a hard season you are currently facing? 
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3. Moab's judgment was rooted in undisturbed comfort — "at rest 

from youth" — rather than in some singular dramatic sin. Where 

has long, undisturbed comfort in your own life quietly left you 

unrefined rather than genuinely at peace? 

4. These chapters insist that God's authority extends over every 

nation, not only His covenant people. How does remembering 

God's sovereignty over the whole world, not just over your own 

faith community, shape how you think about global events you have 

no control over? 
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CHAPTER FIFTEEN 

Jeremiah 49–50 

The oracles continue in chapter 49 against Ammon, Edom, 

Damascus, the Arab tribes, and Elam — a rapid sequence of smaller 

nations, each one judged in turn, before the book arrives at its final 

and most extensive target: Babylon itself, occupying the whole of 

chapter 50 and continuing into chapter 51. The rhetorical high point 

of this section comes in matching questions posed first against 

Edom and then, almost word for word, against Babylon: "who is like 

me? Who can challenge me? What shepherd can stand against me?" 

(49:19; 50:44). The repetition is deliberate, and its answer is obvious 

by design — no one. Every nation Jeremiah names here has built 

some version of confidence in its own strength, its mountain 

fortresses, its trade routes, its armies, and every one of those 

confidences is systematically dismantled by a God who simply has 

no rival capable of contesting His will. 

Babylon's own oracle is worth lingering over precisely because of 

the strange double role Babylon has played across this entire book. 

For chapter after chapter, Babylon has been God's chosen 

instrument — Nebuchadnezzar explicitly called "my servant" (25:9; 

27:6), the very club God swung against Judah and against every other 

nation named in these oracles. And now, in chapter 50, that same 

club becomes the object of God's wrath in its own right: "I am 

against you, you destroying mountain... you will be desolate forever" 

(51:25). Being used by God for a righteous purpose, this reversal 

insists, has never been the same thing as being righteous — Babylon 

was still accountable for its own cruelty and arrogance even while it 

was, simultaneously, accomplishing exactly what God had ordained. 

Human responsibility and divine sovereignty operate here side by 

side rather than canceling each other out, the same tension 

Habakkuk had already wrestled with when he first learned that God 

intended to use the Babylonians to judge Judah, and then that the 

Babylonians themselves would not escape judgment either. 
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Inside this long sequence of oracles against Babylon sits a promise 

easy to miss amid so much destruction: "in those days... search will 

be made for the iniquity of Israel, but there will be none... for I will 

pardon those whom I leave as a remnant" (50:20). It is a striking 

image — not merely forgiveness offered, but sin actively searched 

for and simply not found, as though it had been erased rather than 

merely overlooked. That is grace operating at its most complete: not 

God choosing to overlook what remains, but God removing what 

was there so thoroughly that even a deliberate search turns up 

nothing. It anticipates, in miniature, exactly what the New Covenant 

promised more fully back in chapter 31 — sin not managed or 

minimized, but genuinely and permanently gone. 

Taken as a whole, this long stretch of oracles against the nations 

closes the main body of Jeremiah's prophetic ministry on a note that 

is easy to misread as merely vindictive but is, read carefully, 

something closer to comprehensive. No nation stands outside God's 

authority, not the small tribal kingdoms bordering Judah and not the 

vast empire that had just leveled Jerusalem itself. And no nation, 

including the empire God Himself had raised up and used, gets a 

permanent exemption from accountability simply because it once 

served God's purposes. The same LORD who disciplined His own 

covenant people out of love judges the nations out of justice — and 

the fact that both judgments proceed from the same throne is, 

finally, the entire point of including both kinds of oracles in a single 

book. 

Reflection & Discussion Questions 

1. God used Babylon as His instrument of judgment and then judged 

Babylon for the very cruelty it exercised in that role. How do you 

understand the relationship between God using difficult 

circumstances or even difficult people for His purposes, and those 

same people remaining accountable for their own choices? 
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2. The rhetorical question "who can stand against me?" is repeated 

almost verbatim against two different proud nations. Where does 

your own confidence rest on strength or position that, examined 

honestly, could not actually stand against God if it came to that? 

3. God promises that a search for Israel's sin will find nothing, 

because it has been genuinely removed rather than merely 

overlooked. Does your own sense of your standing with God feel 

like sin overlooked, or sin actually gone? What is the difference in 

how each one feels day to day? 

4. This section insists that every nation, not only God's covenant 

people, answers to Him. How does that shape the way you think 

about pursuing justice or accountability in situations that have 

nothing directly to do with your own faith community? 
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CHAPTER SIXTEEN 

Jeremiah 51–52 

Chapter 51 completes the oracle against Babylon with a detail that 

gives the whole preceding sequence its most striking historical 

texture: Jeremiah instructs a royal official named Seraiah, traveling 

to Babylon with King Zedekiah's own delegation, to read the entire 

prophecy of Babylon's coming destruction aloud once he arrives, 

then tie a stone to the scroll and sink it in the Euphrates, declaring, 

"so will Babylon sink to rise no more" (51:63–64). It is a small, 

almost theatrical detail, but it captures something essential about 

how this book has always understood prophecy — not simply 

spoken and left to hang in the air, but enacted, embodied, sealed 

with a physical sign, in exactly the same way Jeremiah wore a yoke, 

bought a field, and smashed a jar earlier in his ministry. Words alone, 

in Jeremiah's hands, were rarely allowed to remain only words. 

Chapter 52 then closes the book with a sober historical postscript, 

largely repeating the account already given in 2 Kings 24–25 — the 

final siege, Zedekiah's capture and blinding, the burning of the 

temple and the city, and a careful, almost bureaucratic tally of exactly 

how many people were carried into exile across Babylon's several 

deportations, down to precise numbers: 3,023 in one group, 832 in 

another, 745 in a third (52:28–30). After fifty-one chapters of poetry, 

oracle, lament, and enacted parable, the book ends, deliberately, in 

the plainest possible prose — as if to insist that everything Jeremiah 

had spent forty years warning about was not, finally, merely 

rhetorical. It happened, to real people, in countable numbers, on a 

datable timeline. 

And yet the very last word of the book is not devastation. The final 

paragraph records that Jehoiachin, the exiled king who had been in 

a Babylonian prison for thirty-seven years, was released, given a seat 

of honor above the other exiled kings, and allowed to eat "regularly 

at the king's table" for the rest of his life (52:31–34). It is a small 
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mercy, almost an afterthought compared to everything else this book 

has recorded, and that is precisely its power. A book that opened 

with the LORD's promise "to pluck up and to break down, to 

destroy and to overthrow" but also "to build and to plant" (1:10) 

closes with one small, concrete instance of the second half of that 

promise finally, quietly, beginning to come true — not a national 

restoration yet, not the New Covenant yet, just one broken king, still 

alive, still remembered, eating at a table rather than starving in a 

dungeon. 

That is, in the end, how Jeremiah chooses to close a book 

overwhelmingly dominated by judgment: not with triumph, and not 

with despair, but with a single small mercy planted in the middle of 

ongoing exile — a seed, no more, of everything the Book of 

Consolation had already promised would eventually come. 

Jehoiachin's release did not undo the destruction of Jerusalem, and 

it did not bring the exiles home. But it demonstrated, in miniature, 

that the God who judges is also, simultaneously and without 

contradiction, the God who has never once stopped keeping His 

promises to build and to plant — and it leaves the reader precisely 

where Lamentations is about to pick up: in the wreckage, still 

looking for evidence that God's mercy has not run out. 

Reflection & Discussion Questions 

1. Jeremiah frequently enacted his prophecies physically — a yoke, 

a buried belt, a sunken scroll — rather than only speaking them. 

Where might a concrete action, rather than only words, make your 

own convictions more real, both to yourself and to others? 

2. The book closes in plain, almost bureaucratic prose after chapters 

of poetry and lament, as if insisting the judgment it described was 

not merely rhetorical. Where do you tend to treat spiritual warnings 

as poetic rather than as describing real, countable consequences? 
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3. The book's final scene is one small mercy — Jehoiachin's release 

— in the middle of ongoing exile, not a full national restoration. 

Where in your own life might you need to recognize and be grateful 

for a small, partial mercy rather than waiting for complete 

restoration before you will give thanks? 

4. God's opening commission to Jeremiah promised both "to pluck 

up" and "to plant." Looking back across this whole book, where 

have you seen both halves of that promise at work in your own life 

— real loss alongside real, if smaller, evidence of God building 

something new? 
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PART TWO 

The Fall of the City 

Lamentations 1–5 

The Hebrew title of this short book is simply its own opening word 

— "Ah, how" or "alas" — the sound of someone beginning to speak 

and finding that no fuller sentence will yet come. It has been read 

alongside Jeremiah since ancient times, and for good reason: Jewish 

and Christian tradition alike have long attributed both books to the 

same hand, and whether or not Jeremiah personally set down every 

line of these five poems, whoever wrote them was unmistakably an 

eyewitness to the very catastrophe Jeremiah spent forty years 

warning was coming. Where the book of Jeremiah mostly warns that 

judgment is on its way, Lamentations is written from the other side 

of it — after the walls have fallen, after the temple has burned, after 

the warnings have all already come true, and there is nothing left to 

do but grieve honestly in front of God. 

That grief is not formless. Each of the first four chapters is built as 

an acrostic, moving through the Hebrew alphabet letter by letter, 

verse by verse — twenty-two verses for twenty-two Hebrew letters 

in chapters 1, 2, and 4, and an extended, triple-length version of the 

same pattern across the sixty-six verses of chapter 3. Only chapter 

5, the book's final poem, drops the acrostic form altogether, even 

though it still happens to contain twenty-two verses, as though grief 

had finally exhausted its capacity for that much discipline. Reading 

the whole structure together, from the intricate, fully ordered pattern 

of chapter 1 down to the loose, formless verses of chapter 5, feels 

like watching mourning itself run its natural course — an initial burst 

of controlled, almost ritualized grief, working itself out letter by 

letter through the whole alphabet, gradually giving way to something 

rawer and less structured by the book's end. The form was never 

decorative. It was doing real emotional work, giving Judah's grief a 
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container large enough — quite literally, from A to Z — to hold 

everything that needed to be said. 

The book's shape carries its meaning in another way as well. Its five 

chapters form a kind of arch: the devastation of Jerusalem's people 

opens the book, God's own hand in that devastation is described at 

length in the second poem, a single voice's very personal response 

sits at the structural center in the third, the severity of God's 

judgment against the city is revisited in the fourth, and a communal 

plea for mercy closes the fifth. The center of that arch — chapter 3 

— is not incidental to its position. It is here, in the middle of the 

middle poem, that the book's whole outlook pivots, however briefly, 

from unrelieved grief to something that can only be called hope: 

"because of the LORD's great love we are not consumed, for his 

compassions never fail. They are new every morning; great is your 

faithfulness" (3:22–23). Nothing about Jerusalem's circumstances 

has changed by the time those words are spoken. The city is still in 

ruins. What has changed is where the writer's eyes have turned — 

away, if only for a moment, from the wreckage in front of him and 

toward the character of the God who allowed it. 

That single pivot does not erase everything that surrounds it. 

Lamentations does not resolve into easy comfort; the book's final 

line, after its closing plea for restoration, ends on a note of real 

uncertainty — "unless you have utterly rejected us and are angry 

with us beyond measure" (5:22) — a question left open rather than 

answered. This is a book that assumes its readers already know the 

theology of Deuteronomy 28, that covenant unfaithfulness brings 

covenant curses, and it does not spend its energy re-litigating 

whether the judgment was deserved. What it does instead is model 

something the church has often neglected since: how to bring 

devastating, deserved loss honestly before God, refusing either to 

deny its severity or to let that severity have the final word. Judgment 

and mercy, held together without letting either one cancel out the 

other, is exactly what Jeremiah spent his whole ministry asking Judah 
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to hold together and failed to get them to manage. Lamentations, 

written in the ashes of that failure, finally manages it — not because 

the mourner has stopped grieving, but because, in the middle of the 

grief, he remembered something true about God that even the 

destruction of everything else could not take from him. 
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CHAPTER SEVENTEEN 

Lamentations 1:1–3:36 

The book opens with an image of total reversal: "how deserted lies 

the city, once so full of people! How like a widow is she, who once 

was great among the nations!" (1:1). Jerusalem is pictured as a 

woman — a widow, a princess reduced to forced labor, a former 

queen now weeping alone at night with no one left to comfort her 

(1:2). The grammar of the opening chapters moves between an 

observer describing her suffering from the outside and the city's own 

voice breaking in to speak for herself, and that shift matters: this is 

not only a report about Jerusalem's devastation, it is Jerusalem's own 

testimony to it, given the dignity of speaking in the first person about 

what has happened to her rather than only being spoken about. 

Chapter 2 turns from Jerusalem's grief to its cause, describing in 

unflinching detail what it looked like for the LORD Himself to bring 

this destruction about — not merely to permit Babylon's cruelty, but 

to be, in the poem's own startling language, the active agent behind 

it: God as the one who "has become like an enemy" (2:5), who 

"determined to tear down the wall" (2:8), who let the city's own 

prophets deceive her with "false and misleading visions" instead of 

exposing her sin in time to avert disaster (2:14). It is one of the most 

theologically uncomfortable passages in all of Scripture, and 

Lamentations does not soften it. The judgment was not simply 

Babylon's ambition running its course; it was the LORD's own 

righteous response to persistent, warned-against, refused-correction 

sin — precisely the outcome Jeremiah's entire ministry had been 

trying, and failing, to prevent. 

And then, at the center of the book, chapter 3 turns inward, into the 

testimony of a single sufferer — "I am the man who has seen 

affliction" (3:1) — cataloging, in verse after relentless verse, exactly 

what that affliction has felt like: driven into darkness, walled in, 

weighed down, made a laughingstock, denied peace, forgotten what 
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happiness even feels like (3:1–17). It is some of the rawest first-

person suffering anywhere in Scripture, comparable to Job's own 

darkest complaints, and the poem does not rush past it or resolve it 

quickly. But right at what would otherwise be the poem's lowest 

point, something turns: "yet this I call to mind and therefore I have 

hope: because of the LORD's great love we are not consumed, for 

his compassions never fail. They are new every morning; great is 

your faithfulness" (3:21–23). Nothing external has changed. The city 

is still in ruins, the writer is still afflicted. What changes is a decision 

— "this I call to mind" — a deliberate act of remembering what is 

true about God's character even while every visible circumstance 

argues against it. 

That decision to remember is worth sitting with carefully, because it 

is not the same thing as denial, and Lamentations never treats it that 

way. The very same chapter that contains verses 22 and 23 also 

contains verse 1's confession of real affliction and will go on, later, 

to affirm that "the Lord does not willingly bring affliction or grief to 

anyone" (3:33) — language of divine reluctance even in the midst of 

deserved judgment. Hope here is not manufactured by looking away 

from the ruins; it is discovered by looking through the ruins toward 

a God whose compassion, this poem insists, renews itself every 

single morning regardless of how catastrophic the previous day 

happened to be. That is not a comfortable kind of hope. It is a 

durable one, forged in exactly the kind of circumstance — total, 

deserved, ongoing loss — that most kinds of hope cannot actually 

survive. 

Reflection & Discussion Questions 

1. Jerusalem is given her own first-person voice to describe her 

suffering, rather than only being described from the outside. Where 

in your own grief have you needed to be heard, on your own terms, 

rather than only having your pain summarized by others? 
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2. Lamentations 2 describes God Himself as the active agent behind 

Jerusalem's destruction, not merely someone who permitted 

Babylon's cruelty. How do you sit with the idea that God's judgment, 

however painful, can be an act of righteous justice rather than mere 

permission of evil? 

3. The turn toward hope in 3:21–23 begins with a deliberate choice 

— "this I call to mind" — rather than a change in circumstances. 

What is a true thing about God's character that you need to 

deliberately call to mind in your own current circumstances, whether 

or not those circumstances have changed? 

4. Lamentations 3:33 insists that God does not willingly bring 

affliction, even while affirming that the judgment on Jerusalem was 

real and deserved. How do you hold together God's justice and 

God's reluctance to cause pain, without letting one erase the other? 
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CHAPTER EIGHTEEN 

Lamentations 3:37–5:22 

The second half of chapter 3 turns the personal lament of its 

opening toward something closer to theological reflection: "who can 

speak and have it happen if the Lord has not decreed it? Is it not 

from the mouth of the Most High that both calamities and good 

things come?" (3:37–38). It is a hard, comprehensive claim about 

God's sovereignty — that no disaster, including this one, has ever 

fallen outside His decree — and the poem draws from it a 

conclusion that runs directly against every instinct toward self-pity: 

"why should the living complain when punished for their sins?" 

(3:39). Given everything Jeremiah's whole prophetic ministry had 

already established about Judah's persistent, warned-against 

unfaithfulness, the poet refuses to treat the city's suffering as an 

injustice requiring an explanation. What it requires instead, the 

chapter insists, is honest self-examination — "let us examine our 

ways and test them, and let us return to the LORD" (3:40) — the 

same call to repentance Jeremiah had been making for forty years, 

now finally, if belatedly, taken up by the people who had spent those 

forty years refusing it. 

Chapter 4 returns to describing the siege and its aftermath, and does 

so by tracing a devastating series of befores and afters: gold once 

precious, now tarnished; princes once radiant, now unrecognizable; 

children once tenderly nursed, now literally starving in the streets 

(4:1–10). "Those slain by the sword are better off than those who 

die of famine" (4:9) is about as bleak a sentence as Scripture 

contains, and the chapter does not flinch from recording exactly 

how far Jerusalem had fallen from what she once was. And yet even 

this darkest chapter ends with a genuine, if restrained, note of 

forward motion: "your punishment will end, Daughter Zion; he will 

not prolong your exile" (4:22). The judgment described throughout 

this book is severe, but it is never described as endless — a boundary 

Jeremiah had already given the exiles in his letter to Babylon, and 
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one Lamentations does not let its readers forget even in its grimmest 

passages. 

Chapter 5 closes the book as a single, sustained communal prayer, 

the whole congregation's voice finally speaking together in first-

person plural rather than through an individual sufferer or a 

personified city: "remember, LORD, what has happened to us; look, 

and see our disgrace" (5:1). It catalogs the humiliations of occupied, 

defeated life in painful, specific detail — orphaned children, 

widowed mothers, forced labor, no rest even for the aged (5:2–14) 

— before arriving at its final petition: "restore us to yourself, LORD, 

that we may return; renew our days as of old" (5:21). Notice what 

the prayer actually asks for. It does not ask God for the strength to 

return on their own initiative; it asks God to do the returning in 

them, an echo of exactly the promise Jeremiah had already made 

explicit in his New Covenant oracle — that the obedience Judah 

could never sustain by its own effort would ultimately have to be 

God's own gift to give. 

And then, remarkably, the book simply ends — not with resolution, 

but with an open, unanswered question hanging in the air: "unless 

you have utterly rejected us and are angry with us beyond measure" 

(5:22). Lamentations refuses to manufacture a tidy conclusion its 

author had not actually earned by the time he finished writing. The 

prayer for restoration has been offered honestly, but whether or how 

it will be answered is left, quite deliberately, unresolved on the page. 

That refusal to force a happy ending is itself one of this small book's 

most enduring gifts to anyone who has ever grieved something real: 

genuine faith does not require a neatly resolved final verse. It 

requires only the willingness to keep bringing the whole, unresolved 

truth of your situation honestly before the God who, as chapter 3 

had already insisted in the middle of this very same book, is faithful 

still, and whose compassions are new again this morning, whatever 

this book's uncertain final line might still be asking. 



69 

Reflection & Discussion Questions 

1. The poet refuses to treat Jerusalem's suffering as unjust, insisting 

instead on self-examination: "let us examine our ways and test 

them." Where might your instinct to question God's fairness be 

covering over a need for honest self-examination instead? 

2. Even Lamentations' darkest chapter ends with the assurance that 

the punishment "will end," not continue forever. How does trusting 

in a boundary to your own hardship, even one you cannot yet see, 

change how you endure it right now? 

3. The book's final prayer asks God to do the restoring — "restore 

us... that we may return" — rather than asking merely for strength 

to return on their own. Where in your own life do you need to ask 

God to accomplish in you what you cannot accomplish in yourself? 

4. Lamentations ends on an open, unresolved question rather than 

a tidy conclusion. Where in your own life do you need permission 

to bring an honest, unresolved situation to God, rather than feeling 

you must first arrive at a neat resolution before you pray about it? 
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CONCLUSION 

We opened this volume by pointing out that Jeremiah's own name 

could mean almost anything — the LORD founds, the LORD 

exalts, the LORD throws down, the LORD loosens — and that 

every one of those meanings turned out, somehow, to be true of the 

ministry built on it. We close it, we hope, having let that same 

fullness sit undiminished rather than resolved into something 

simpler than it actually is. These two books do not offer a single tidy 

lesson. Jeremiah devotes fifty-two chapters to demonstrating, from 

every conceivable angle, that a covenant people cannot indefinitely 

presume on God's patience while ignoring God's terms — and then, 

in the very same fifty-two chapters, promises a New Covenant 

secured not by that people's improved performance but by God's 

own unilateral, gracious initiative. Lamentations spends four 

devastating chapters cataloging exactly what it costs to learn that 

lesson too late — and then, at its own structural center, insists that 

even total, deserved catastrophe cannot exhaust the compassion of 

a God whose mercies renew themselves every single morning. 

We titled this volume Judgment and Mercy because we found, across 

eighteen chapters of reading these two books together, that neither 

word was ever safe to set down for long. Every time Jeremiah's 

oracles of judgment threatened to become the whole story, a 

promise of restoration interrupted them — a field bought in the 

middle of a siege, a righteous Branch coming from David's broken 

line, a covenant written not on stone but on the human heart. And 

every time Lamentations' grief threatened to collapse into pure 

despair, a single remembered truth about God's character 

interrupted that too — not because the ruins had disappeared, but 

because the God who allowed them had not, even then, stopped 

being faithful. Judah, across the whole span of Jeremiah's ministry, 

never quite learned to hold judgment and mercy together; they 

wanted one or the other, whichever was more convenient at the 
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time. These two books together will not let their reader make that 

same mistake so easily. 

The promise that anchors this entire volume was spoken centuries 

before it was kept, to a people who had already broken every other 

covenant God had ever made with them: "I will put my law in their 

minds and write it on their hearts... for I will forgive their wickedness 

and will remember their sins no more" (Jeremiah 31:33–34). It found 

its fulfillment not in Judah's improved obedience, which never came, 

but in the shed blood of Jesus Christ, who took that four-hundred-

year-old promise and placed it directly into His disciples' hands at 

His last meal with them: "this cup is the new covenant in my blood" 

(Luke 22:20). Every believer who has ever taken communion since 

has been living, in that moment, inside the very promise Jeremiah 

first spoke into the wreckage of a nation that could not save itself. 

We hope that whatever wreckage you may be reading this book from 

— whether the consequences of your own unfaithfulness or simply 

the ordinary griefs of a hard season — you will find in these two 

ancient books exactly what their earliest readers eventually found in 

them: that God's judgment against sin is real and does not go away 

on its own, and that His mercy toward anyone who turns back to 

Him is, every single morning, new again. 
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APPENDIX 

Daily Bible Reading Plan 

This is the same daily Bible reading plan we use at dailyqt.org, 

covering the entire Bible — Old and New Testaments alike — in 

three hundred sixty-five daily readings. It does not begin on January 

1st, and neither must you; begin on whatever date suits you and 

simply follow the sequence from there. The eighteen readings that 

correspond to the chapters of this book — Jeremiah 1–3 through 

Lamentations 3:37–5:22 — fall in the latter third of the full 

sequence, but the complete year-long plan is reprinted here, as it is 

in every volume of this series, so that wherever you are in your 

reading you always have the whole plan close at hand. 

Date Passage Date Passage 

1/10 Gen 1-3 1/11 Gen 4-7 

1/12 Gen 8-11 1/13 Gen 12-15 

1/14 Gen 16-18 1/15 Gen 19-21 

1/16 Gen 22-24 1/17 Gen 25-26 

1/18 Gen 27-29 1/19 Gen 30-31 

1/20 Gen 32-34 1/21 Gen 35-37 

1/22 Gen 38-40 1/23 Gen 41-42 

1/24 Gen 43-45 1/25 Gen 46-47 

1/26 Gen 48-50 1/27 Ex 1-3 

1/28 Ex 4-6 1/29 Ex 7-9 

1/30 Ex 10-12 1/31 Ex 13-15 

2/1 Ex 16-18 2/2 Ex 19-21 

2/3 Ex 22-24 2/4 Ex 25-27 

2/5 Ex 28-29 2/6 Ex 30-32 

2/7 Ex 33-35 2/8 Ex 36-38 

2/9 Ex 39-40 2/10 Lev 1-4 

2/11 Lev 5-7 2/12 Lev 8-10 

2/13 Lev 11-13 2/14 Lev 14-15 

2/15 Lev 16-18 2/16 Lev 19-21 

2/17 Lev 22-23 2/18 Lev 24-25 

2/19 Lev 26-27 2/20 Nu 1-2 
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Date Passage Date Passage 

2/21 Nu 3-4 2/22 Nu 5-6 

2/23 Nu 7 2/24 Nu 8-10 

2/25 Nu 11-13 2/26 Nu 14-15 

2/27 Nu 16-17 2/28 Nu 18-20 

3/1 Nu 21-22 3/2 Nu 23-25 

3/3 Nu 26-27 3/4 Nu 28-30 

3/5 Nu 31-32 3/6 Nu 33-34 

3/7 Nu 35-36 3/8 Dt 1-2 

3/9 Dt 3-4 3/10 Dt 5-7 

3/11 Dt 8-10 3/12 Dt 11-13 

3/13 Dt 14-16 3/14 Dt 17-20 

3/15 Dt 21-23 3/16 Dt 24-27 

3/17 Dt 28-29 3/18 Dt 30-31 

3/19 Dt 32-34 3/20 Jos 1-4 

3/21 Jos 5-8 3/22 Jos 9-11 

3/23 Jos 12-15 3/24 Jos 16-18 

3/25 Jos 19-21 3/26 Jos 22-24 

3/27 Jdg 1-2 3/28 Jdg 3-5 

3/29 Jdg 6-7 3/30 Jdg 8-9 

3/31 Jdg 10-12 4/1 Jdg 13-15 

4/2 Jdg 16-18 4/3 Jdg 19-21 

4/4 Ruth 4/5 1 Sa 1-3 

4/6 1 Sa 4-8 4/7 1 Sa 9-12 

4/8 1 Sa 13-14 4/9 1 Sa 15-17 

4/10 1 Sa 18-20 4/11 1 Sa 21-24 

4/12 1 Sa 25-27 4/13 1 Sa 28-31 

4/14 2 Sa 1-3 4/15 2 Sa 4-7 

4/16 2 Sa 8-12 4/17 2 Sa 13-15 

4/18 2 Sa 16-18 4/19 2 Sa 19-21 

4/20 2 Sa 22-24 4/21 1 Ki 1-2 

4/22 1 Ki 3-5 4/23 1 Ki 6-7 

4/24 1 Ki 8-9 4/25 1 Ki 10-11 

4/26 1 Ki 12-14 4/27 1 Ki 15-17 

4/28 1 Ki 18-20 4/29 1 Ki 21-22 

4/30 2 Ki 1-3 5/1 2 Ki 4-5 

5/2 2 Ki 6-8 5/3 2 Ki 9-11 
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Date Passage Date Passage 

5/4 2 Ki 12-14 5/5 2 Ki 15-17 

5/6 2 Ki 18-19 5/7 2 Ki 20-22 

5/8 2 Ki 23-25 5/9 1 Ch 1-2 

5/10 1 Ch 3-5 5/11 1 Ch 6 

5/12 1 Ch 7-8 5/13 1 Ch 9-11 

5/14 1 Ch 12-14 5/15 1 Ch 15-17 

5/16 1 Ch 18-21 5/17 1 Ch 22-24 

5/18 1 Ch 25-27 5/19 1 Ch 28-2 Ch 1 

5/20 2 Ch 2-5 5/21 2 Ch 6-8 

5/22 2 Ch 9-12 5/23 2 Ch 13-17 

5/24 2 Ch 18-20 5/25 2 Ch 21-24 

5/26 2 Ch 25-27 5/27 2 Ch 28-31 

5/28 2 Ch 32-34 5/29 2 Ch 35-36 

5/30 Ezr 1-3 5/31 Ezr 4-7 

6/1 Ezr 8-10 6/2 Neh 1-3 

6/3 Neh 4-6 6/4 Neh 7 

6/5 Neh 8-9 6/6 Neh 10-11 

6/7 Neh 12-13 6/8 Esth 1-5 

6/9 Esth 6-10 6/10 Job 1-4 

6/11 Job 5-7 6/12 Job 8-10 

6/13 Job 11-13 6/14 Job 14-16 

6/15 Job 17-20 6/16 Job 21-23 

6/17 Job 24-28 6/18 Job 29-31 

6/19 Job 32-34 6/20 Job 35-37 

6/21 Job 38-39 6/22 Job 40-42 

6/23 Ps 1-8 6/24 Ps 9-16 

6/25 Ps 17-20 6/26 Ps 21-25 

6/27 Ps 26-31 6/28 Ps 32-35 

6/29 Ps 36-39 6/30 Ps 40-45 

7/1 Ps 46-50 7/2 Ps 51-57 

7/3 Ps 58-65 7/4 Ps 66-69 

7/5 Ps 70-73 7/6 Ps 74-77 

7/7 Ps 78-79 7/8 Ps 80-85 

7/9 Ps 86-89 7/10 Ps 90-95 

7/11 Ps 96-102 7/12 Ps 103-105 

7/13 Ps 106-107 7/14 Ps 108-114 
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Date Passage Date Passage 

7/15 Ps 115-118 7/16 Ps 119:1-88 

7/17 Ps 119:89-176 7/18 Ps 120-132 

7/19 Ps 133-139 7/20 Ps 140-145 

7/21 Ps 146-150 7/22 Prov 1-3 

7/23 Prov 4-6 7/24 Prov 7-9 

7/25 Prov 10-12 7/26 Prov 13-15 

7/27 Prov 16-18 7/28 Prov 19-21 

7/29 Prov 22-23 7/30 Prov 24-26 

7/31 Prov 27-29 8/1 Prov 30-31 

8/2 Ecc 1-4 8/3 Ecc 5-8 

8/4 Ecc 9-12 8/5 Ss 1-8 

8/6 Isa 1-4 8/7 Isa 5-8 

8/8 Isa 9-12 8/9 Isa 13-17 

8/10 Isa 18-22 8/11 Isa 23-27 

8/12 Isa 28-30 8/13 Isa 31-35 

8/14 Isa 36-41 8/15 Isa 42-44 

8/16 Isa 45-48 8/17 Isa 49-53 

8/18 Isa 54-58 8/19 Isa 59-63 

8/20 Isa 64-66 8/21 Jer 1-3 

8/22 Jer 4-6 8/23 Jer 7-9 

8/24 Jer 10-13 8/25 Jer 14-17 

8/26 Jer 18-22 8/27 Jer 23-25 

8/28 Jer 26-29 8/29 Jer 30-31 

8/30 Jer 32-34 8/31 Jer 35-37 

9/1 Jer 38-41 9/2 Jer 42-45 

9/3 Jer 46-48 9/4 Jer 49-50 

9/5 Jer 51-52 9/6 Lam 1:1-3:36 

9/7 Lam 3:37-5:22 9/8 Eze 1-4 

9/9 Eze 5-8 9/10 Eze 9-12 

9/11 Eze 13-15 9/12 Eze 16-17 

9/13 Eze 18-20 9/14 Eze 21-22 

9/15 Eze 23-24 9/16 Eze 25-27 

9/17 Eze 28-30 9/18 Eze 31-33 

9/19 Eze 34-36 9/20 Eze 37-39 

9/21 Eze 40-42 9/22 Eze 43-45 

9/23 Eze 46-48 9/24 Dan 1-3 
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Date Passage Date Passage 

9/25 Dan 4-6 9/26 Dan 7-9 

9/27 Dan 10-12 9/28 Hos 1-7 

9/29 Hos 8-14 9/30 Joel 

10/1 Amos 1-5 10/2 Amos 6-9 

10/3 Ob-Jonah 10/4 Micah 

10/5 Nahum 10/6 Hab-Zeph 

10/7 Haggai 1-2 10/8 Zech 1-7 

10/9 Zech 8-14 10/10 Mal 1-4 

10/11 Mat 1-4 10/12 Mat 5-6 

10/13 Mat 7-8 10/14 Mat 9-10 

10/15 Mat 11-12 10/16 Mat 13-14 

10/17 Mat 15-17 10/18 Mat 18-19 

10/19 Mat 20-21 10/20 Mat 22-23 

10/21 Mat 24-25 10/22 Mat 26 

10/23 Mat 27-28 10/24 Mark 1-3 

10/25 Mark 4-5 10/26 Mark 6-7 

10/27 Mark 8-9 10/28 Mark 10-11 

10/29 Mark 12-13 10/30 Mark 14 

10/31 Mark 15-16 11/1 Luke 1 

11/2 Luke 2-3 11/3 Luke 4-5 

11/4 Luke 6-7 11/5 Luke 8-9 

11/6 Luke 10-11 11/7 Luke 12-13 

11/8 Luke 14-16 11/9 Luke 17-18 

11/10 Luke 19-20 11/11 Luke 21-22 

11/12 Luke 23-24 11/13 John 1-2 

11/14 John 3-4 11/15 John 5-6 

11/16 John 7-8 11/17 John 9-10 

11/18 John 11-12 11/19 John 13-15 

11/20 John 16-18 11/21 John 19-21 

11/22 Acts 1-3 11/23 Acts 4-6 

11/24 Acts 7-8 11/25 Acts 9-10 

11/26 Acts 11-13 11/27 Acts 14-15 

11/28 Acts 16-17 11/29 Acts 18-20 

11/30 Acts 21-23 12/1 Acts 24-26 

12/2 Acts 27-28 12/3 Rom 1-3 

12/4 Rom 4-7 12/5 Rom 8-10 
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Date Passage Date Passage 

12/6 Rom 11-13 12/7 Rom 14-16 

12/8 1 Cor 1-4 12/9 1 Cor 5-8 

12/10 1 Cor 9-11 12/11 1 Cor 12-14 

12/12 1 Cor 15-16 12/13 2 Cor 1-4 

12/14 2 Cor 5-9 12/15 2 Cor 10-13 

12/16 Gal 1-3 12/17 Gal 4-6 

12/18 Eph 1-3 12/19 Eph 4-6 

12/20 Phi 1-4 12/21 Col 1-4 

12/22 1 Thess 1-5 12/23 2 Thess 1-3 

12/24 1 Tim 1-6 12/25 2 Tim 1-4 

12/26 Titus-Phm 12/27 Heb 1-6 

12/28 Heb 7-10 12/29 Heb 11-13 

12/30 James 12/31 1 Pe 

1/1 2 Pe 1/2 1 John 

1/3 2 John-Jude 1/4 Rev 1-3 

1/5 Rev 4-8 1/6 Rev 9-12 

1/7 Rev 13-16 1/8 Rev 17-19 

1/9 Rev 20-22   

 


